9 


— 3 4 


1 j 
* 2 


o N 
"oF 4 
4 GA SAS ws 
# 5 "1 


Man, but the 


, 


1 Cor. ii. r: 


PREFACE 


A NN $92 LL the Apology 1 frail _ 
2 9 for walli the enſuing 
| 8 Trat, or what in Time may 
<4 JE 7 follow, is, that leaving every 

one to his own Judgment, 70 
me it appears evident the Methods took by 
_ Others are nt ſufficient to anſwer the whole 
Ends for which they are brought. If T alſo 
| fall ſhort in any Thing, I do not care how ſoon 
it is diſcovered. As to leſſer Miftakes,. or In- 
accuracy in Stile or Dreſs, ſuch who ftudy 
Things more than Words will readily over-= 
ook z eſpecially, when I confeſs I do not de- 
Jiver this out to the World as the moſt perfect 
Piece, that being out of my Power, only a 
Chain of intellectual Truths; and as ſuch I 
dare recommend it to thoſe who are Maſters of 
Science, if they, ſhall think it worth their 
Notice, for TmpPonement.. fe 

The Defign of it is to aſcertain, as far as 
I can, the Bounds of human Knowledge, 
with our Manner of concetving Things divine. 
A 2 „ 
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h order ta this, I have begun at the Orig | 
buman Knowledge from Senſation; 
rom thence have drawn, what 1 appre- 
to be, the true Nature of Metaphor ; its 
Diſbinction from Analogy ; and the Uſe of 
both in Things revealed, Afterwards, agree- 
able thereunto, T have ſhewn how divine Reve- 
lation is applied to us as rational Creatures; 
with the Manner of receiving it by Faith, 
and its Diſtinction from Knowledge. | 
In the Whole I have aimed to obtain a pro- 
per Mean to adjuſt and put an end to religious 
D utes, and prevent unnatural Divifions 
Strifes 4 Words, or Things which 
Fr not eſſential to Salvation, by pointing out 
the diftinf# Provinces of Faith and Know- 
ledge ; the two diſtin Evidences of reveal- 
ed and natural Religion: And if I fail in 


this, it ma 7 yet ſerve my firft Purpoſe, ſo far 


as the Subſtance of it was fir drawn up 
and intended, as a Proem, or general Intra- 


Auction, to what is now intended, God wil 


7. to fucceed, * 
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Human Knowledge, &c. 


AN being a compound Being 
2 of Matter and Spirit, and v 
1 ing his firſt Impreſſions, or Noti- 


RA V/A BY ces of Things, from material Be- 
NE Of ings or external Objects ; theſe 
ESP/AV A CE, three Things are remarkable. as 

ry or eſſential Properties. Firſt, That they 
be. Secondly, That they 4. And, Ti Birdy, 


That they be perceived. | 
The 


*, That all created Knowledge comes firſt from without, 
may be proved from the-following Propoſition : That, 

As the firſt ſupreme Being and Cauſe of all Things ſubſifts 
in himſelf by an Yeceſlity of Nature, or Self-exi- 
ſtence; He alone can be inveſted With ſuch internal Powers 
or Perfections as terminate in himſelf, without a Medium, 
or any other Nature or Manner of Exiſtence. 

- This being true in regard of the firſt ſupreme Infinite, the 
reverſe muft be true, and hold good, under proper Limitations, 


throughout all finite Intelligences. From hence it doth there- | 


fore follow /; That 
An external Idea, in the moſt general Definition of it, is 
the Teta den gf; at leaſt, twa diſtinct Pawers. 
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6 We GROUND and NATURE 
The two firſt of theſe, Being and Action, Man 
hath in common with Brutes; but in the third, 


namely, Perception“, there is an eſſential Diffe- 


rence. Notwithſtanding, 

The Eus or Being of Matter, together with the 

Power or Action, on the animal Frame of Man, 
METS Mg effects 


* This firſt Idea in Man, being compounded of Matter 
and Spirit, falls under a double Conſideration. Firſt, in its 
external Cauſe, Senſation. Secondly, in its internal Effect, 
as an Idea. | | | 

Senſation it ſelf, as it is to be diftinguiſhed from an Idea 
or Perception in Man, is the Combination of two diſtinct 


- equal Powers, i. e. it is the Conſequent or Effect of the ſi - 


multaneous Operation of one bodily or material Power upon 
another. Thus, a Body, as a Knife, has a Power to cauſe 
or give Pain ; and a Body organized, as an Arm, has a Power 
to retain or receive it, or there would be no Pain. So, e con- 
tra, a Body organized, has a Power to perceive or to feel; 
and a Body, organized, or not organized, has a Power to be 
ee or felt, or there would be no Sight or Senſe of 

eeling. 923 | g | 

Thee two bodily or material Powers join together in one 
joint Act to cauſe or give Being to any one Senſe or Percep- 


tion; and are to be conſidered either of them, as agent, or 


patient, and ſufficient, together, to anſwer the whole Ends 
of Senſation, as much without an immaterial Spirit as with: 
As in the Caſe of Brutes. That 55 
Perception in Man, as it is to be diſtinguiſhed from Senſa- 
tion it ſelf, or Perception in Brutes, is the Combination of 
two diſtinct inegual Powers; i. e. it is the Conſequent or Ef- 
fect of the ſimultaneous Operation of Matter and Spirit. 
That, when we uſe the Word Senſe, excluſive of the Opera- 
tion of the Intellect, it is not properly an Idea, but Senſe it 
ſelf; but when it is uſed incluſive, it is an Idea, as it is com- 
Pounded of Matter and Spirit. Theſe two then, Senſation 
and Perception, make up together What we call an external 
Idea. And | | 

Here it is to be obſerved and conceived, that no Part or 
Property of Matter, as Matter, enters into any Part or Pro- 
perty of Spirit, as Spirit. Nor neither of the eſſential Pro- 
perties of Matter or Spirit into ſuch Acts as are purely hu- 
man; for whatever the eſſential Properties of Man are, as 
Man; as they have their Riſe upon the Union, they will, in 
Canſequence, - ceaſe upon the Diſunion of Body and Spirit. 


e Human KnowLEeDor,&. 7 
effects animal Life and Motion in common with 
Brutes; yet in Brutes it riſeth no higher than mere 
Senſation, how quick, ſenſible, or permanent ſo- 

ever, the Impreſſions on their animal Oeconomy 
may be, by the wonderful Contrivance and E- 
nergy of an infinite Wiſdom and Power; for the 
mere Being and Action of one Part, or Parcel, 

of Matter on another, however dignified, figured, 

; or diſpoſed, cannot produce any Thing above 

J or beyond it ſelf, which would be an Act of 

; Creation, equal, if not ſuperior, to a Creation out 

of nothing: And therefore cannot effect a real, 
only ſeeming, or aſſimulating, Spontaneity, Free- 
will, Self- motion, or Direction; becauſe to move 
voluntarily from a Self-motion, or Free-choice, is 
an after Act cauſed by the Direction of a ſelf- 
moving, immaterial Principle, in its own Na- 

Fob ture extrinſick and ſuperior to Matter. Thus, 

, 3, What is only ſimple Apprehenſion, or bare 
Perception in Brutes, in Man is an actual Percep- 
tion, or ſelf Conciouſneſs. And thus Science or 
Knowledge in Man is both active and paſſive, and 

ſo anſwers as Cauſe and Effect to each other; and 
what is laſt in the Order of Nature, namely, Per- 
ception, is firſt in the Order of the Perſon, from 

whence all his after Knowledge proceeds. 

The firſt actual Perception“ (or material Idea, 
_ preſented to the Spirit by bodily Senſation, being 

| | united 


wennn That the Perception, Defire and Mind, are the 
true and only Faculties of the immaterial Spirit; and the ma- 
| 2 Underſtanding and Will, of the rational Soul: And 
ow the latter have their diſtin& Riſe from the former, may 
be conſidered hereafter. All the Uſe I make of them here 
is, that the Whole have their firſt Riſe from Senſation, and 
that the Faculties themſelves are to be diſtinguiſhed from the 
after Exerciſe of them; as the bare Power or Retention of an 


Image, when abſent, is different from reviving or calling of 
b > ; by | | ; it 
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And the Mind (the thir 
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Diſtro en lane arne en MAYA +. 
and laſt Faculty of the 


immaterial Spirit, the Repoſitory or Senſorium of 


abſe 


all human Knowledge, being the Completion of the 
whole ſpiritual Facultizs, by impinging outward 
Obje&s on the Brain, once preſent to the Percep 
tion, ſo as that the Spirit in Man can obtain a ſe- 
condary _ or Repreſentation, of them when 
nt, giveth Riſe unto the firſt Faculty of the 
rational Soul) the Imagination * : And the Ima- 
gination (by frequent Additions and Subſtractions, 
occaſioned by the repeated Preſence and Abſence 
of material created Beings, to) the Underſtand- 
ing“: And the Underſtanding (by a Conſciouſ- 
nels of its own Preſence to every natural or free 
Action, to) the Will 1 However, 5 5 
Theſe three, Body, Soul, and Spirit, compriſe 
the Whole Man; the two Extreams of which, 


Matter and Spirit, are poſitive created Beings; 


but the intermediate one, the Soul (our rational 


Powers, or preſent Way of knowing) is not: 


1 That being the Effect of our compound Union of 


1 WEE. 


Matter and Spirit, from different Senſations re- 
ceived, Conceptions thereby formed, and after 


. Compariſons and Inferences made, by an imma- 


terial, inviſible intellectual Spirit, united to Mat- 
8 Thus 


it up again to be reviewed when forgot: So is the forceable 


- Underſtanding which we have of Things, as upheld and com- 
munichted by Ourſelves 3 as of Colours, Light, Darkneſs, 


Heat, Cold, c. occaſioned by the repeated Preſence” and 
' Abſence, Alterations and Changes of material Beings, to a 


future Knowledge from them by Compariſon. ©— 
+ Upon the Riſe of the rational Faculties from the ſpi- 
ritual Ones, Man becomes à free Agent, or intellectual Crea- 
ture: And the firſt Operation ef the Mind or Intellect, upon 
i a WO Me 
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f Hyman, KnowLeDoe, Go. 
Thus Man, out of che Puſt +, from whence he 
was firſt taken, and again returns, has the 11 


its external Ideas, is called an internal Idea; which is Ima- 
gination it ſelf, the firſt Faculty of the rational Soul; as an 
external Idea, which is Perception, belongeth to the firſt Fa- 
cult of the immaterial Spirit. 
An internal Idea, as it is the free Act of an intelligent 
Mind, is to be diſtinguiſhed from bare Phantaſy, Imagery, or 
Likeneſs, in the ſame Manner as before, with an external 
Idea. Thus, when an Image is only the abiding Effect of a 
bare Impreſſion, it is cauſed by the remaining Motion of the 
Parts of Matter, and is then involuntary, and ſtands the ſame 
in the human as brutal Nature or Senſory; (ſeparate from the 
conſcious Principle, and allowing for ſuch Differences as may 
ariſe from different Structures of the Organs of Senſe) which, 
in them, is called Inftin& ; and by which they are determi- 
ned in all their Actions. This then belongeth to Senſe. But 
when the human Intellect forms to it ſelf the Image or Like- 
neſs of any Thing, by or from ſuch Motions, or after they 
are ceaſed ; it is then an Idea, as it belongeth to the Powers 
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of a human Mind. | | | : 
The next tion of the Mind or Intellect, is called Re- 

flection; which is a comparing an internal Idea, or Object 

of Senſe, in more Parts or Circumſtances than one. This is 
the firſt Act of the Mind towards what is called an intel- 
lectual Knowledge or Underſtanding of Things; a know- 
ing them by their Relations. And then follows Abftra- 
Eon ; which is a drawing ſome Sort of Concluſion from the 


: 


fm T. ͤ 17222958; 3 
"Theſe" two Sorts of Ideas, an external and an Internal 
one, and theſe two Acts of the Mind upon them (in which 
Brutes have no Share) Refleion and 4bfraiom, comprehend 
the whole Powers of a human Mind. And thus Man ftands 
in a middle State of Nature, as to the Being and Operation 
of his human Powers, between Matter and Spirit: 80 that 
he who. denies the Being of Matter, or the Being and Pro- 
perties of Spirit, becauſe he can form no adequate Ideas of 
the one, or correſpondent Conceptions of the other, denies 
1 at the fame Time, to be What he is, compounded of 
oth. 3 0 1” 3 
I Gen. ii, 7. And the Lord God formed Man of the Duſt 
of the Ground; 2. e. his. Body or material Subfance's and 
breathed into his Noſtrils the Breath ef Life ; +. e. a ſpiritual 
10 8 B or 
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10 De GROUND an, NATURE 


Riſe and Ground of all his Knowledge and Under- 
ſtanding from Senſation. Then, . 
Whatever Man hath unto which he was created 
by the Allmighty Power and Will of his Crea- 
tor, after God's own Image || or Likenels, as in 
the involuntary * firſt Riſe, Nature or Ground 


of all his Knowledge and Underſtanding, where- - 
by he is what he is, by a Neceſſity of Nature or 


Exiſtence (though not by a neceſſary Self-exiſt- 


_ence;) and in the Nature, Being, or Properties 


of his Immaterial Spirit“, and the Reſult of 


his Rational Powers from thence, whereby he 


has Dominion * over the Creatures, and, amongſt 
the reſt, of outward Senſations; for the Uſe or 
Abuſe whereof he is accountable unto. God! are 
the only natural, neceſſary, or eſſential Properties 
of a Man: And whatever after Acts belong unto, 


or immaterial Subſtance ; and Man became a living Soul, f. e. 
a ſenſitive and rational Creature. And from hence we may 
ſee, that every Truth, unto us, ſtands upon the ſame Foot of 
Evidence ; a Truth in Revelation, as a mathematical Demon- 
ſtration : e. g. How does = twice two make four? or, 


of Scripture, a full and poſitive Aſſertion thereof, for ever de- 


_ cadet. 


| Gen. i. 26, 27. Aud God ſaid, Let us make Man in our 
Image *, after our own Likeneſs. So God created Man in his 
ou Image ; in the Image of God created he him, 


2 5 1 
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or proceed from them, be they from whatever 
bodily Senſations, Contemplations, or Reflections 
of the Intellect, ſeparate or conjointly, more or 
leſs free, are different Modifications of Being ari- 
fing therefrom, and not the primary or eſſential 
Properties themſelves ; no more than agreeable or 
diſagreeable Sounds, Smells, Taſtes, Sc. are pri- 
mary or eſſential Properties of Matter. Thus, 
Whatever arbitrary Ideas are conceived or enter- 
tained by the Imagination; right or wrong Judg- 
ments paſſed or formed by the Underſtanding 3 
true or falſe Propoſitions aſſented to, or denied by 
the Will, or whole Man, after the firſt Know- 
ledge or Reception by the Evidence of Senſe, are 
the free Actions of the Properties given, and left 
in the Hands of a Man's own Counſel as a rational 
Creature. Accordingly, | Pr, 
Metaphor is a bare Simile, which anſwers im- 
mediately to a ſimple Idea of Senſe ;, or it is an in- 
voluntary Effett of Senſation and 'Conſtiouſneſs. 
As when the Field is faid to ſmile, look gay or 
' pleaſant, it is ſpoke from, and anſwers to, an im- 
mediate Senſe of feeling. Thus the Field, and 
a human Body together, are firſt the Ground-work, 
or material Cauſe of ſuch a Senſation : The Senſa- 
tion produced, the pleaſant (or unpleafant) Ap- 
pearance excited in the Mind of Man thereby, is 
the immediate Effect, or firſt natural Conception 
(call it ſenſitive Perception, or ſimple Apprehen- 
ſion, as it belongs to Man, it is all one.) And 
the Term /m:ling, anſwers to the preſent State 
and Being of both Field and Man : And then, as 
Man is compounded of Matter and Spirits, the 
Senſation in him is a Compo/itum * of Senſation and 
| 1 Con- 
* Fhis is our firſt Knowledge of Things; a Knowledge 
compounded of Senſation and ITY and not of __ 
Po ge oy 8 N 
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_ Conſciouſneſs ; which being inſtantaneous, and 


thus ſimple, and involuntary,” he' is under a Ne- 
ceſſity of Nature, as the, Senſation and Idea came 
together, of expreſſing the Cauſe and Effect toge- 
ther, or of making the ſame Term ſtand for the 
material Idea it ſelf, and to reprefent at the ſame 
Time, the Senſation” produced; and yet, be it 
dell obſerved , there is no Analogy or Simili- 
3 ; E a Ad T6 AIIT SS tu d e 


ple Ideas and their Compounds; which renders the Idea too 


remote and inexplicable. ow 151 
_ + Note, that the Correſpondence or Agreement which lieth 


in the Nature of Things, is in our compound Manner of re- 
ceiving the firſt Ideas or Knowledge of Things from Senſa- 


tion, and is inſeparable from Metaphor. That, when I 
ſpeak of the Nature of Things, I would be underſtood only 
of our preſent Manner of conceiving them. But, as a Mi- 
ſtake here is a Miſtake on the Foundation, and not ſo eafily 
diſcovered, by reaſon of the near Affinity between an Idea 
and Senſation, from that cloſe and intimate Union and Com- 
munion which there is between Matter and Spirit, as they enter, 
or make up together, the eſſential Conſtitution of a Man as a 
rational Creature. I ſhall illuſtrate the Truth of what is here 
laid down, as follows: ay | „ 
Senſatien it ſelf, in its utmoſt Variety, is cauſed by cor- 
reſponding Motions, ariſing upon the different Unions and 
Contacts of bodily or material Powers, and an Idea from 
the Correſpondency of thoſe Motions te a human Mind. As 


in the Caſe before us; the Field and human Body together, 


are firſt the Cauſe of ſuch à correſponding Motion, from 
whence ariſeth ſuch a pleaſant Senſation ; and the conſcious 
I or Spirit in Man, which is correſpondently affected there- 
with, and thereupon pronounceth it to be a pleaſant Appear- 


ance, conſtitutes it an Idea. Inſtances might be given from 


all our Senfations, and moſt of our Words, when we ſpeak 
in relation to them; as, 7 ſee, I hear, 7 feel, &c, all which 
denote the Preſence of the Senſation to the Capital J. But I 
thall only add a natural and familiar one, as I took it from 
a Child, at the ſame Time I was purſuing this Diſtinction 
between an Idea and Senſation ; which ſuits my whole Pur- 
Raus Upon ſome Perſons taking Notice of the beautiful Co- 
ours of an Inſect, it aſk'd this Queſtion : Does it now, that it 

is fine? i. e. is it conſcious, Now, ſuppoſing it to have 
| ; | known 
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tude between the Cauſe and Effect, as in the Field 
it ſelf, and human Smiling, Gaiety or Pleaſantry, 
the Terms uſed to expreſs it, only in,. what may 
be called; the external and internal Senfation ; that 
1s, in Bs Place, the Senſation and Idea, or. the 
Operation the Field hath at ſuch a Time upon a 
human Body, and the pleaſant Appearance there- 
by to a human Mind. That, in Contradiſtinction 
to Metaphor, 5 

Analogy, to us*, is an Atftrad, known or con- 
ceived to be. a known Truth, drawn from two or 
more of our firſt moſt natural Conceptions of Things | 
put together; or it 1s the voluntary after Opera- 
tion of the Mind or Intelleſt upon its firſt moſt fim- 
ple 1dtas, whereby it cometh to the Knowledge of 
the Propoſition, or Relation one Thing hath to 
another when compared. As Metaphor is a joint 
Act of Senſation and Confioulnet, and anſwers 
more immediately to Senſation, from whence it is 
firſt taken ; Analogy is a joint Act of Senſation 
and Reflection, and anſwers more immediately to 
Reflection; by which the Mind operates upon 
thoſe Senſations, Metaphor. is true, as there are 


| Ne it; the Idea and 8 though two Things i in 
themſelves, muſt have come together; and then, as the Idea 
| bs taken from the Senſation, it muſt ſtand for the Nature of - 
Things, it being the firſt and only Way of conceiving of 
them; and this. Nature muſt belong to Metaphor, in its firſt 
and moſt natural Senſe, as it is the Tranſlation of a Senſation, 
had from the Nature of Things, into an Lan; which is the 
Whole intended. 

I fay, Analogy to us, becauſe there is a real Analogy, 
as hath been juſt now ſhewn, between an external and inter- 
nal Senſation ; our compound Way of receiving the. firſt Impreſ* 
fon of Things by Senſation ; though not immediately diſcern- 
able to the Mind it ſelf, nothing - bare Senſation being ſo: 
Whereas, in an after: Reflection on thoſe Senſations, the Mind 
is conſcious of its Operation, and is able to diſcover it to 


others. 
| Ideas 
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Ideas of Senſation; which is the Province and 


'Teſt of Senſe, and is a ſenſitive or felt Truth, 
unto which we are paſtve *. Analogy is true, as 
there are Ideas of Reflection, or there is a Power 
in Man to make an after compound, Uſe of Ideas 
had from Senſation, in forming complex Notions 
or Conceptions from them ; which is the Province 
and Teſt of Reaſon, and is a ſpeculative or known 
Truth, unto which we are active. Thus, 

_ Metaphor and Analogy reſpect different Sorts 
of Knowledge, in Things Natural and Human . 
When either of them are uſed in Things Divine, 
they are not made uſe of to ſtand for, or repreſent 
any, properly analogous or correſpondent, but 
ſome, real and true, yet perfectly unknown in- 
comprehenſible Perfection. The Reaſon of which 
is plain: The Foundation of human Knowledge 
lying in, being taken from, and built upon mate- 
rial, viſible, ſenſitive Beings, there is nothing in 
the Materials themſelves (the firſt Ground-work) 


our firſt Conceptions form, or after Reafonings up- 
| I IXCATONINgs e 


#* T, would here remark in general, That ſuch human 
Paſſions as have their firſt Riſe from Impulſe, as the immediate 
Effect of an involuntary Cauſe, are more nearly allied to Me- 
taphor; though they are not perfectly free from ſome Sort of 
Modification : But when they proceed from Reflection, be they 
Rational or Irrational, perfectly or imperfectly form'd, as the 


Pre. operation of the Mind or Intellect, they belong to Ana- 


logy. Correſpondently, it is the ſame with Notions or Opi- | 

nions received by meer Tradition, and our own Obſer- 

vation. eee en” ol 05 
+ To ſuppoſe otherwiſe, is, in Effect, to ſuppoſe either 


that Analogy lieth in (or Abſtraction is taken frgm) the in- 


trinſick Nature of Things themſelves; of which we have thus 
no more Knowledge of the Nature of one Thing than of ano- 
ther; or, that Things Natural and Supernatural, have ſome- 
thing in common between them, beſides Ezs or Being; which 


implies no leſs than a Contradiction in Terms; the Terms 
themſelves including a perfect Negation. | 


ON 
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on them, ſuited to uphold, : convey, or repreſent 
any Thing which belongeth to the true Nature or 


Manner of Beings, of Beings purely ſpiritual and 
intellectual. And UE, $473 . 

Thus Analogy, though it is a more enlarged 
and comprehenſive Knowledge than what we have 


from Metaphor alone, does not amount unto real 


analogical Conceptions of the Nature of Things 
Divine from Things Human; only the Know- 
ledge of more Truths, Natural, and from thence 


of Things Divine; ſuch as could not be obtained 


by Metaphor alone; and, when fully obtained, 
appear with as much cloſe and diſtinct Evidence 
to the Mind it ſelf, as is afforded by Meta- 
phor, or the firſt Evidence of our Senſes. They 
agree then, in Reality and Truth, and ftanding 


according to our firſt Notions, Way, or Manner of 


conceiving by them, for the ſame Things when 
made over and applied to 'Things Divine and Su- 
pernatural, as they do in Things Natural and Hu- 
man; but differ in this: Metaphor is arbitrary 
only in reſpe& of the Term“, which was in the 
fole Power of the firſt Inventor; or as it was ſet- 
tled by the mutual Conſent of Mankind; but not 
to the Conception belonging to it: For all Man- 
kind who have their Senſes free, are, by a Neceſ- 
ſity. of Nature, under ſimilar Senſations. Thus, 


As to any other Arbitrarineſs, it does not lie in Metaphor 
it ſelf, but in that Power the Mind of Man hath to form an 
enlarged and correſpondent Conception, when the Idea, or 


Object, of one Senſe is put to repreſent that of another: As 


when the Moon is ſaid, in Scripture, to walk in its Brightneſs ; 
it is ſpoke; in Alluſion to external Shining and Grandeur; 
and is to be conceived of by Clearneſs of Ideas, or a Man's 
walking in full Strength and Vigour. So of a Horſe's Neck 


being cloathed with Thunder, to denote his great Power and 


Strength. And this is the Reaſon why Things are beautified 
by apt Similes. „ | | 
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Was a Horſe the Term for a Tree, or a Tree far 4 
Horſe or a Houſe ; the Terms would be reverſed 
or altered; but the Senſations which belong to, 
and come from the Nature of Things themſelves, 
would be the ſame they are now; how near ſo- 
ever, by Familiarity and Cuſtom, they may ſeem. 
to anſwer to the real Nature of the Things them- 
ſelves; but ſpeaking, more truly to that Reaſon 
which the Mind of Man at firſt had in annexing 
ſuch Terms to their ſimple (and fo. alſo to their 
compound) Ideas; as Roundneſs to a Globe, and, 
Saquareneſs to a Cube; which have no more to do 
with the true Natures or Eſſences of Things, than 
long and broad. The ſame alſo with our com- 
Lav Notions. Analogy is not only arbitrary in 
of the Term, but Conception alſo: As it 
is in the Power of Man whether he will or not, 
or in what Way and Manner he will conſider the 
Proportion or Relation one Thing hath to ano- 
ther, and when he does, does not conſider ſo much 
the :phyfical as moral Natures * of them. And 
hence it is that Men differ in their analogical, 
but not really in their metaphorical , Conception 
of Things. Than as Senſe orb ooo Reaſon, 
Meta- 


| * The Words, Phifical and Nera, are here oppoſed in 
reſpect of involuntary and voluntary Ideas; ; the firſt as com- 
ing from Senſation, and belonging to Metaphor; the laſt as 
obtained by Reflection, and belonging to Analogy. But I 
would here obſerve farther, That all our intelletual Know- 
ledge is, ſtrictly ſpeaking, analogical. As for Inſtance 3 
when we would ſpeculate into what is called the Phyſical Na- 
ture of any Thing; as of Fluidity in Water, or the like 
what do we more, after we have firſt perceived, by our Sen- 
ſes, that the Parts of ſuch Subſtances more looſely cohere, than 
thoſe of other Bodies; but infer, they touch in fewer Points 3 
and from thence conclude their inmoſt Nature is Spherical. 
And What is this but Analogy ? the infering one Thing from 
regard 5 it is yet a Queſtion, Whether a _ be, 
0 
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_-* Metaphor to us anſwers to the Nature or effen- 
tial Properties of Things, Human and Divine, 
e. g. take the metaphorical Terms, Ear, Eye; 
which denote a human, material, literal Ear and 
Eye, of which we have a perfect adequate Idea, 
or external Senſe, and cauſe them to ſtand for 
the Eye and Ear of the Intellect; for which they 
are as often, and uni vocally uſed ; and we have an 
immediate, though yet imperfect, inadequate Idea 
of an intelligent Being; with a Power of percei- 
ving, diſcerning, &c. which imperfect, inade- 

quate Idea, but immediate Conception t, the Mind 


of 


Globe, ſuppoſe of Water, or any other Thing, hath the ſame 
uniform Appearance or Manner of exiſting throughout uni- 
verſal Nature, as it hath, to us, in this our material Syſtem. 
This however we know, That it is indifferent to Matter, as 
Matter, whether it be Cubical or Spherical ; and this we have 
juſt Reaſon to conclude, that the ſame Things cannot affect 
Subſtances ; which are eſſentially different in the ſame Man- 
ner, and conſequently cannot ſtand in the ſame Relations to 
them both. The Reaſon of thinking otherwiſe is this, and 
there is nothing we are more prone to do, the putting the Pre- 
dicate to ſtand for the Subject. Thus Phy/icks, in Natural 
Philoſophy, is called a ſpeculative Knowledge of natural Bo- 
dies, their proper Natures, Conſtitutions, Ic. when it is on- 
ly a conſidering the mutual Relations and Affections, natural 
or material Bodies bear to each other in this our preſent State 
of Things. And thus we cauſe our preſent natural Way of 
knowing or conceiving Things, in Nature, to ſtand for the 
very Nature of the Things themſelves ; and, from thoſe Rela- 
tions they bear to us, conclude the Relations themſelves are 
immutable ; till, at length, Nature it ſelf is made to take 
Place of the God of Nature, and God himſelf obligated by 
Relations of his own Appointment ; when, at the ſame Time, 
theſe Natural Relations (or Fitneſſes) are only moral Relati- 
ons, called Natural, in Oppoſition to Moral, Virtues ; aa 
Moral Relations (or Fitneſſes) are Natural Obligations; called 
Moral, in Oppoſition to ſuch Powers or Beings as are not actu- 
ated by an Underſtanding, or free „ oral 
. Metaphor. here, and all along, is uſed for the firſt inter- 

nal Senſe, or Conception, _— we have from 28 
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of Man cauſes to ſtand for ſome, not analogous, | 
but real and true, yet perfectly unknown, 1 8 
5 Perfection in God. And this, i » W 

etaphor, we transfer not the bare external Idea 
(thus we ſhould transfer groſs Matter) but the in- 
ternal Senſe, excited by the external Idea; as, the 
Knowledge we have of God's Power and Omni- 
ſcience, by an internal Power or Senſe of Percei- 
ving, excited in us by an external Power or Senſe 
of Feeling, or by that Power which the Mind of 
Man'hath over external Ideas, or Objects of Senſe, 
> > to Brutes *. And, 

"Thus a Man born blind, without an Arm, by 
the Eye of the Intellect (a general and equivocal 

erm for the whole human Senſes or Underſtand- 
ing) hath a Power to form as juſt and true a Con- 
ception of God's Power and Omniſcience, or any 
other Divine Perfection, by his remaining Senſes, 
as one who hath the Uſe or Exerciſe of both thoſe 
human Powers or Inſtruments of receiving the firſt 
Impreſſion of Things: Nor is there any Thing 
wanting to form any Sort of internal Conception 
by; ; only the Mind 'of Man cannot come at an 
external Perception of Light and Colours, Ac. 
All the primary or eſſential Properties of Matter; 
as Number, Figure, Situation, c. and all their 
primary or e z as Sound, Smell, 


of Things; ; and not .that Sort whick is ; Arbitrary and Hu- 
man. And, | 
„This, at preſent; is ahe beſt Knowledge we have, or can 
come at, of the Nature of Things Divine from Things Hu- 
man: A Knowledge that is real and true, and yet a —. 
ledge without any Correſpondence or. conceivable Likeneſs, 
SHaunded in the ver Natures thergof, between them. Nor is 
tbere wanting in Matter ſuch Powers whereby the Spirit in 
Man can infer ſpiritual, Principles, Powers, or . 
12 is oe Roma to 1 the 2 en | of this 
a | 
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LTaſte, Sc. are cogniſable to the Intelle&t by the 
remaining Senſes: And if to the Want of Arms 
and Eyes, we add Smell and Taſte; the Mind of 
Man 1s ſtill furniſhed with ſufficient Power to 
form analogous Conceptions of Stench, Fragrance, 
Bitter, Sweet, or whatever after is to be conceived 
by them, by agreeing and diſagreeing internal 
Senſations or Conceptions; (though it cannot form 
an adequate Idea how thoſe material Powers ope- 
rate upon, or affect, thoſe bare human, bodily, 
or external Senſes .) Theſe Things then, as 
1 t 4 they 


I mention this laſt more particularly to ſhew, that the 
Correſpondence of Things to us, and alſo the Adequateneſs of 
our Ideas, in reſpect of our analogical Conception of Things, 
conſiſts in the Congruity, or Aſſemblage of our internal and 
external Senſations; by which I here mean our firſt Ideas 
and after Conceptions; and not in the Nature of Things 
themſelves, or in the Nature of Things Divine and - Human 
when compared: Nor can it be otherwiſe. No Nature can 
be both Nature and Subſtitute; as ſuppoſing it intelfigent, it 
would be its own Idea, at the ſame Time. Nor no created 
Power can ſubſtitute a middle State of Nature between diffe- 
rent created Eſſences. e e 135 
The Actions of all ereated Beings are but Modes, in reſpect 
of their own Natures, and cannot therefore repreſent the Na- 
ture, only Powers of their own, or any other Subſtance: And 
then, as to Powers, they are as eſſentially different as the 
Natures in which they inhere; that no inferior Nature can 
repreſent the Powers of ſuperior Natures, as thoſe Powers are 
in them, any more than their Eſſences; or come at any other 
Sort of Knowledge of them than what it hath from its own 
inferior Nature and Powers. Beſides, to ſuppoſe otherwiſe, 
is, in Effect, to make a human Mind the Creator of a new 
Genus, and that ſuperior to it ſelf; And thus Fm is ſome-, 
times called the true Nature of Things; and Truth it felf 
is ſuppoſed to have a prior Exiſtence to our Mental Relations. 
which is true in reſpe& of Truths, having /ome Sort of Exi- 
ence to ſuperior and prior Natures). though Truth and Rea- 
fon, to us, have no other Nature or Manner of Being, than as 
they belong to our metaphorical and analogical Conceptions; 
which conſiſts in the Aſſemblage of our internal and external 
„ "4 Ideas, 
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they are took from the Nature of Things, are 
allied to Senſation, and belong to Metaphor. 


: Whereas, | 
- Analogy, that which is voluntary, is the Crea- 


ture of a human Mind; and, as ſuch, hath no- 


thing to do with the Nature or eſſential Proper- 


ties of Things, any more than our moſt abſtract 


-Reaſonings are not perfectly free from ſome Mix- 


ture of Senſation T. That, as in Metaphor, we 


transfer the firſt moſt natural Operation of the 
Mind or Intelle& upon its firſt moſt ſimple Ideas, 
to ſtand for and repreſent ſome real and true, yet 
perfectly unknown, incomprehenſible Perfection 
in Goc: So in Analogy, as it reſpects our hu- 
man analogical Terms and Conceptions (whereby 
I would here diſtinguiſh between it and after hu- 


man Analogy ; and the Analogy of the Word 


it ſelf) we transfer ſuch complex Notions or Con- 
ceptions which are founded on, and borrowed from 
Metaphor, to ſtand for, and repreſent ſome real 


Ideas, in the Manner here laid down, compared with what 
hath been before noted, under the firſt laying down of Meta- 
phor, concerning the Correſpondence of our Ideas and Senſa- 
tions. The Cauſe of thinking otherwiſe hath been already 
iven : That I ſhall only add to the Whole here; that herein 
eth the Height of all Fama Underſtanding, wiz. in Man's 
knowing the Relation one Thing hath to another in reſpect of 
ne; as a Part of the Uniwverſitas rerum omnium. 2 wo 
+ Nor can this be denied before it can be proved, that there 
are ſome poſitive created Beings, beſides thoſe we receive by 
Senſation, antecedent to the Operation of the Mind or Intellect 
upon them; which being impoſſible, it will follow, That the 
true Abltraction, or that Parity of Reaſon, which conftitutes 
true Analogy, be.it in Things Divine or Human, or betwgen 
them, is nothing bat the right Operation of the Mind or Intel- 
lect, upon its firſt moſt ſimple Ideas, or the true Reaſon gi- 


ven. What hath been otherwiſe uſed for Analogy, belongeth 


to Faith, in the firſt Evidence of it, as will be preſently 


and 
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that ſome call Good, Evil; and Evil, Good; 


of Human KNOWIE Der, Ge. 21 
and true, yet perfectly unknown, incomprehen- 
ſible Perfection belonging to God. Thus we form 
a Notion, or Conception of God's Love, Mercy, 


uſtice, Goodneſs, Truth, Cc. by analogous 
Powers or Principles in Man, or from our ſelves. 
And here it is to be obſerved, that theſe laſt are 
not in all Men alike; but vary according to diffe- 
rent Habits, contracted by a wrong Uſe of Things, 
in Things Natural and Human; even ſo ban 


1 4 | * 
(and require ſome one or more Perſons, or Be- 


| ings, extraneous to our ſelves, to exerciſe ſuch mo- 


Virtues, or immoral Vices, upon) and in the 
beſt of Men denotes only a good Senſe and Under- 


ſtanding of Things, acquired by a right and lau- 


dable Uſe of their eſſential Faculty, riſing up- 
wards towards a (loſt) moral Rectitude, accord» 
ing to the Meaſure of the Talent given, and not 


any Thing, which, ſtrictly and properly ſpeak- 


ing, belongeth to them as an eſſential Property 
it ſelf ®, The ſame alſo with our more compound 


*The blending natural and moral Acts together (what is 

transferrable from Metaphor, or the firſt moſt natural Opera» 
tion of the Mind or Intelle& upon its firſt moſt ſimple, inwo- . 
luntary Ideas; whereby Man has his firſt Conſciouſneſs, and 
finds or feels himſelf to be a perceiving, diſcerning, thinking, 

knowing Subſtance ; and ſuch that are perfectly free, or of a 
voluntary Conſideration only, and not abſolutely neceſſary ta 
the ſimple Nature or Eſſence of a Man himſelf as à rational 
Creature) hath been, and ever muſt be, attended with unna · 
tural Conſequences. The laſt, how far ſoever they may be 
uſed to ſtand for, or repreſent any inconceivable Perſection be- 
longing to God, cannot be made to ſtand for, or repreſent any 
one Property or Perfection, natural, or neceſſarily — ; 


| the Divine Nature or Eſſence, as an eſſential Property it 


Nor can any juſt Reaſon be given why they, ſhould not be took 
the ſame in Tings Divine, as they are in Things Human; 
when it is confeſſed, and by daily Experience confirmed, 
chat we have no Knowledge of the one but by the other. 


Terms; 
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22 _The GROUND and NATURE. 
Terms; as Juſtification, Redemption, £c. Theſe 


are not natural, or abſolutely. eſſential Properties, 


but moral Acts; and require three, or more di- 
ſtinct Perſons or Beings, to conſtitute an Action 
which falls under ſuch a Denomination; between 
two, it is not Juſtification, but Satisfaction; Re- 
demption, but Pardon. Thus it is with our firſt 
and whole human Terms and Conceptions, com- 
prehended under the two diſtin& Names of na- 


tural and moral Acts; which are, together, as 
Ideas collected firſt from Senſation, and then by 
Reflect ion; the Ground-work and Extent of all 


from human Science +.) | Accor dingly, 45 [rac 
The Word of God is a new Maniteſtation, or 
Freſh, Declaration of the Mind and Will of God 


human Knowledge and Underſtanding (ſeparate 


unto'us ; Wherein he hath condeſcended to.come - 


down to us, according to our preſent Way, Na- 


I 


and analogical Conception, if 
N end Human, and Terms we expreſs them 


LIGHT FL/LLE 43's 5044 6 IT RS 2 | 
y ; our Teal analogical Conceptions of, or true 


Things, in Things 


717 Likeneſs unte God, being either 


— 


t by the Fall, or ſuited only to a purely ſpiri- 


11 
* „ „ 11 
» 414 1 IX ws + 4 


' + the frſt Conſtitution of our analogical Terms, the 


Operation of the Mind was the fame it is now in after hu- 


man Analogy ; namely, the putting ſeveral correſponding Ideas 
together; though now, in reſpect of Perſons being brought up 
in à conſtant, ſettled Uſe of them, they are render'd as eaſy 
and familiar as Ideas of Senſation (out of which they are 
compounded) or Things in common Life. 80 that he that 
knows what Juſtice, Mercy, &c. 'which are analhgical Terms 
and Conceptiont, ſtand for, according to the common Accepta- 
tion of Mankind, knows as much of the Nature of Things 
Divine by them, as he whe knows all that concerns them in 
Nature, or how they were firſt conſtituted. And this is what 
I mean by the Extent of human Underſtanding, and ſeparate 
om human Science, in this Place, "Oo ON 
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of HUMAN KnowLEDGE, Sc. 23 
tual Life and Immortality. Thus, we are told, 
that Life and Immortality are again brought to 
light by the Goſpel; that Chriſt is God, the Son 
of God, the only Begotten of the Father, Cc. 
all which Terms, &c. we have firſt a natural Senſe 
or Conception of, as taken from Things Natural 
and Human; that as ſoon as we know, or are ca- 
pable of knowing what is intended by them in 
Things Natural and Human, ſo ſoon we Know, 
or are capable of knowing, what is intended by 
them in Things Divine and Supernatural, or of 
yielding our Aſſent to a Divine Revelation; ſo 
far as it concerns the literal Terms of the Goſpel; 
and the not doing it, is he condemnation men- 
tioned in John iii. 19. But then it is to be ob- 
ſervecd; bus, me | 
We have no natural or defined Knowledge of 
God in his Word. This would be to anticipate 
the Principles of Nature or Reaſon, by introdu- 
cing and building a Syſtem of Logic upon it: 
Inſtead of, or along with the Terms themſelves, 
we ſhould then have had the Signification of them, 
in Things Divine, explained to us upon natural or 
human Principles of Reaſoning, ſo far as that 
would carry us: For the bare Terms, which are 
purely Human, or our firſt Conceptions from them 
of Things Divine, do not give us the full Senſe 
and Meaning of any one Thing Divine, as it is in 
it ſelf, or, as it is to be known, by a natural or 
human Principle of Reaſoning; i. e. the Defini- 
tion M it; no more than we have a ſcientifical 
Knowledge of the Works of Nature by ſimple 
Intuition. No, theſe Things belong to the after 
Exerciſe of the intellectual Faculties. Nor is it 
the bare human Terms, or our firſt Conceptions 
from them, if analagical ones, which conſtitutes 
Analogy, but the Signification of them in Things 
. 1 | Divine; 
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Divine ; 1. e it is the Spirit of the Word, * 3 
not the Letter, which makes divine Analogy. It 

| - the ſame with purely natural or en Ana- 
8. 

Words, to us, ks well as "Things, are but as tf 

many Signs which uphold our firſt Notions or 


Conceptions, and are ſo far true; but maintain no- 


thing of the true and real Nature of the Things 
themſelves, of which they are Signs, as. they are 
in "themſelves, or their Relations one to another: 
It is fo far only, as we can make them agree when 
compared, or as we underſtand the ſimple Ideas 
which enter their Compoſition. Thus we can be 
properly ſaid to know the whole Reality and Truth 
of the Things ſignified by thoſe Terms, i. e. tbe 
Analogy of them. Correſpondently, | 
In the Word of God (where our 3 
and analogical Terms and Conceptions Weder 
are firſt the Foundation of Faith towards a 
Divine Knowledge; as Ideas of Senſation have, 
their firſt F n in Senſe, towards a. further 
human Knowledge,) whatever we believe of the 
Word of God, that it is true in it ſelf, from the 
bare literal Terms of the Goſpel, belongeth to 
Faith, in the firſt Evidence of it; and whatever 
after-Knowledge or Underſtanding is to be had 
from the Word: it ſelf, according to the moſt ob- 
vious Senſe and Meaning of the Place where it 
lies, only a juſt and true comparing the Spirit, or 
Intent and Meaning of one Place with that of ano- 
ther, makes Divine Analogy. This is a yet far-: 
ther Knowledge of the Mind and Will of God, 
collected by a natural or human Principle of Rea- 
ſoning, out of his own Word, beyond what any 
Thing Natural or Human, Metaphorical or Ana- 
—— 3 could, otherwiſe, uphold or convey, or 
even the firſt Evidence. of F aith „ hair rl 
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called Divine Analogy, or the Analogy. of Faith, | 


as it is grounded upon a "ſupernatural Nevelation; 


begun and carried on by the Spirit of God, the 
Enditer of the Word, Creator of Faith: Who is 


alſo the Upholder of the natural or human F acul- 
ties. This,” 

As Metaphor e hath its firſt Riſe om 
Senſation, and Analogy Human, from Reflecti- 
on; Metaphor may be called Senſe, and Analogy 
Reaſon ; and both having their whole Riſe, Pro- 
greſs, and Extent, from material, viſible, ſenſi- 


tive Beings, may be combined together; and, in 


Contradiſtinction to F aith, may be called Sight © or 


SenſdeQ. 
That the Grund- work of natural .or human 


| Knowledge to us now, is from Senſation, ſome 


way or other, be that as it will, is ſo feeling a 


Truth as to be denied by few, if any; that the 
Ground-work of Divine, or Supernatural Know- 
| ledge, to us now, is by Faith, and the whole 
Compais of it as built upon the Word i it ſelf, ſome 

wap or other, be that as it will, is ſo plainly re- 
_ vealed, "Heb. xi. 1. that none, ſincerely, on the 


Side of Revelation, will, nor none, on the Side of 


. Senſe or Reaſon, with any Colour, can deny: For, 
let the diſtinct Knowledge of Things Natural and 
Supernatural, be what it will, that there muſt be 


ſome one diſtinct Power or Manner of receiving 
and improving Things Divine and Supernatural 


| (eſpecially ſince the Fall) beſides what muſt be 


taken from the pure Principles of Nature or 
Reaſon, is as evident as the Being of 49th ; God's 
Word and Works. To have a Revelation: concern- 
ing Things Divine and Supernatural, without ſome 
one diftin& Power or Manner of receiving and im- 


Proving it, beſides what muſt be taken from the 


e of ä to make it neither neceſſary 
wi | D nor 
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nor defirable : Our Knowledge and Improvement 
in Things Natural, would be our Knowledge and 
Improvement in Things Supernatural, and that 
any. Nor can this be denied : For even ſuppo- 
ling it impoſſible for a Perſon, who hath a real 


faving Faith, to diſcover the Nature or Manner 


of it to another, void or not void of it; this 
does not hinder or diſprove the Being and Opera- 


tion of Faith it ſelf in him who has it, no more 


than a Perſon's ans two Ideas together (ſup- 

fing thoſe two general ones juſt ſubſtituted ; of 
Faith and Sight ; or of making! an Idea and Senſa- 
tion the ſame Thing, which is often done) hinders 
or diſproves them from being two diſtinct Ideas or 
Things in themſelves. Beſides, 

It is not only contrary to a rational Thought of - 
any. Sort of Knowledge of two- Worlds, the one 


vifible, and the other inviſible, without ſome one 
diſtinct Power or Manner of converfing with each, 


though performed by the ſame 9 which are 


already in Man; but it is contrary to the very 
Nature or Being of Faith it ſelf, to . re it to 


be 2 natural or defined Knowledge God, or 


Things Supernatural. Faith comes by hearing, 
not ſeeing : Thus we believe that God is, and that 
the Worlds were made; but what we can truly 


define we have as direct a Knowledge or intellectu- 


al Sight of, as we, have of external Objects, by 


our bodily Senſes, and the ſame equal, uniform 


Degree of Certainty-: That if our ir Grit Know- 


ledge of God, and Things Supernatural, was al- 
ways, in this preſent State of 73 ge to be by Sight, 
uch à one as we come at by a Definition, there 
would be no Need of Faith; the Principles of 
Nature would be ſufficient without a Revelation: 


And taking in the preſent diforder'd State of our 
Natures by the Fall; SE we are frequently 


hew- 


of Human KnowLzBber, Cc. wy 
hewing out to our ſelves broken Cifterns, or turn» 
ing aſide into fatal Miftakes, by the Guidance of 
our corrupt Sight or Senſes; we ſhould want that 
Faith required in the Goſpel, without which it 8 
impoſſible to pleaſe God. Therefore. 
Whatever we believe of the Word of God, that 
it is true in it ſelf, from its own Evidence, and a 


ſelf Conſciouſneſs (it being neceſſary Man ſhould 


firſt be, and have a Power of knowing, in fone 
Sort or other, before he can exerciſe that Know. 
ledge or Power upon any Thing) as from a Decla- 
ration in the Word, that we are Sinners, and 
a Conſciouſneſs of Sin in our ſelves, we imme 
diately fall under the condemning Sentence of the 
Law, without knowing any Thing farther of the 
Nature of Sin, Law, or Conſciouſneſs; J call 
Faith“: And whatever we can reconcile by the 
Principles of Nature or Reaſon alone, or of the 
Word of God unto it, I call a Definition, And 

hence we may ſee, that - | 


Faith anſwers the ſame End, in Revelation, = 


Senſe, Metaphorical, does in Nature : As a Man 
| hath as much Certainty of his Being, from a ſim- 
ple Senſation, or ſelf Conſciouſneſs, as if he had 
ſtood never ſo long to form a Propoſition to prove 
it; which muſt be all the while built upon it: $6 
Faith in the Goſpel, is as real a Perſuaſion of the 
Truth and Certainty of what is therein contained, 


* It is the ſame in reſpect of every expreſs Declaration 
in the Word: As, that Chrift is the Way, the Truth, the 
Lie; that there is no coming to God but by him: That 7a 
Man is in Chrift, he is a new Creature: That without Holi- 
neſs none can ſee God : That by the Deeds of the Law no Fleſh 
living can be juſtified, c. All which muſt be firſt believed to 
be true, upon the expreſs Declaration of the Word, before a 
right Uſe can be made of them, or a Divine Analegy buli: 
| upon them. 3 | 05 5 : 15 * 
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28 - The GROUND ond NaTuRE 
as much without a Definition as with. Or, as the 
Frame and Order of Nature ſupplies the animal 


Senſes, and anſwers, to all Intents and Purpoſes, 
the common Neceflities and Conveniences of Life; 
as much to thoſe who underſtand nothing of the 
88 Operation of Things, as to thoſe who 

do: So pure Faith in the Word, or Faith working 


| by Love, ſupplies all the Wants of a Believer, 


promotes to all Acts of Obedience and Worſhip, 
as much to- thoſe who cannot define or reconcile 
any one Part thereof to the Principles of Nature, 
or ſtrict Reaſon, as to thoſe who can. Here all 
are upon a Level ; the Pooreſt, the Loweſt, the 
Weakeſt, are as fit Subjects, as capable of Salva- 
tion, as the Richeſt, the Higheſt, the Wiſeſt; 


the Allurements of the World "and Pride of Lak | 


conſidered, more, Here none are exempted, be- 
cauſe they cannot come at a more. enlarged Un- 
derftanding of Things, any more than any are 
excluded breathing, or the common Mercies of 
Life, who are not Philoſophers. Here is univer- 


ſal Grace indeed, to all who believe! Here is 


Contrivance, worthy the great Contriver! At the 
fame Time it is an inexhauſtable Fountain of Wiſ. 
dom, always ſurmounting, as to its intrinſic Na- 
ture and Worth, the higheſt and moſt intelligent 
Faculties; it is ſuited unto the Capacities of the 
Weakeſt; ſo that a way-fairing Man, though a 
Fool, cannot err therein. Thus hath God magni- 


| fied his Word above his Works. But, 


To have the leaſt natural or correſpondent Know- 
ledge of the Nature of Things Divine and Super- 
natural, from Things Natural and Human, would 
not be to have them the Province of Faith, or to- 
have them entirely unknown; but to have ſome 
{mall Degree, at leaſt, of Knowledge of them, as 
wy are in themſelves ; which * be the neareſt 

2 Simi. 


f Human' KMOWI EDGE, &c. 29 
Similitude I can, at "preſent; give of it, to have 
all the poſſible and moſt certain abſtra&t Truths 
in Nature, collected together, and ſtand before 
the intellectual View of an intelligent Being, as the 
firſt Ground-work of ſuch a Sort of Knowledge, 
as Ideas of Senſation do to us now, i. e. to ſtand 
upon the Summit of human Reaſon, and begin, 
de novo, to view the Land afar off; and not as 
we now ſee, through a Glaſs darkly, and not at 

all * by the Subſtitution of Things Natural and 
Human, to ſtand for, and repreſent the Nature of 
Things Divine and Supernatural, which neither 
do, nor can, exhibit to the Mind of Man, any 
Thing more of their real and true Nature or Man- 
ner of Being, farther than we have from Metaphor; 
Reality and Trutb. Moreover, een EE 


If part of the Word was to be taken Metapho- 
rically, and part Analogically, in ſuch a Senſe of 


Seeing through a Glaſs darkly, does not reſpect meer 
natural or human 1 but that Knowledge which is to 

be had from the Word it ſelf, upon the Obedience of Faith. 

1 Cor. ii. 14. compared with the whole Chapter. The 
Words in 1 Cor. xiii. 12. together with the a, roth, and 11th 

Verſes, are brought only to illuſtrate, in a Way of Similitude, 

what was before aſſerted in the preceding Verſe; How Pro- 
phecies ſhall fail, and Tongues, ſhall ceaſe, and Knowledge ſhall 
_ waniſh away. That, let what will be the &nowing in Part, 
mentioned in the gth Verſe (and in the roth, is ſaid, fall be 

done away) and, ſeeing through. a Glaſs darkly, in the 12th, 

(but, according to the right Scripture Phraſe, e ct] 
in a Riddle ; and, by way of Similitude, ws ñ V, as it avere) 
they can neither of them intend that our . preſent Knowledge 

bears a Proportion, or Likeneſs, to what it will be hereafter ; 

For then, inſtead of a Repreſentation, it would be an expreſs: 
Contradiction to what was afore aſſerted, and deſigned to be 
illuſtratedl. We know in Part, aſſerts a. Knowledge: But 
what is ſaid concerning 17, is, that it is wholly D:/proportionate. 
to what it will be hereafter, as what is contained in an Enigma, 

les concealed until the dark Sentences are unfolded 5 which is 


the Similitude. © Ks | 
11 | | Anas 


30 The GROUND and Narukt 
Analogy z' that is, if our analogical Terms and 
Conceptions (which, in Fact, have only been 
uſed) bore a true and real Reſemblance to the Na- 
ture of Things Divine and Supernatural, and our 
Metaphorical ones not; it is moſt certain we 
mould then have a higher Degree of Knowledge 
from ſuch that are Analogical, than from thoſe 
which are Metaphorical; we ſhould then, for 
Inſtance, have a better Notion of Divine Genera- 
tion from that which is Human, it being an ana- 
logical Conception, than we have of God's Omni- 
ſcience from a human Eye, or his Power from a 
human Arm, they being Metaphorically to be con- 
ceived of. (Or elſe Analogy muſt carry along 
with it all the Reality and Truth ;) but it is other- 
wiſe ; we have thus no analogical Conception of 
the Nature of any one Thing Divine from any 
one Thing Human (let the Difference between di- 
rect Ideas, and ſubſtituted Repreſentations be 
what it will F ;) for even our compound Ideas, 
Notions, or Conceptions, which are ſuppoſed to 
Fier it, are nothing elſe but the Termination * of 
etaphors, variouſly tranſpoſed and transferred. 

So true is it, that Analogy, when ou to repreſent 
the Nature of Things Divine, is flill but à figu- 
rative Repreſentation of them : And hence it is 
that Metaphor hath fo far ſucceeded, That, 

. + Suppdſe we have one from Senſation, and the other from 
Reflection; or, one from Senfation, and the other from Con- 
ſtiouſneſs; (or whether we transfer one Sort alone, both, or 
neither of them) theſe are only meer verbal Diſtinctions: The 
Operation of the Mind, or IntelleQ, is till upon each, and 
transferred with them : And natural Knowledge is the ſame, 
in all Men alike ; Earthy and Haman, Gen. iii. 19. which is 
true, not only in reſpect of our earthly Frame, but of Krow- 
Bake in general. See 1 Cor. xiii. 8. before cited. 
Note, That what Analopy we have from our compound. 
Terms, lieth in the fimple Ideas ons of which they are com- 


. x If 
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of Hyman KAON EDGE, Ge. 3k 
If we have a Mind to make any natural or regu- 


lar Diſtribution in the Order or Manner of our con- 


ceiving Things Supernatural from Things. Natu- 


ral; it muſt be by making the Types, and Anti- 


types (or the Known or Unknown) ſtand for the: 


ſame Things, without any other ſuppoſed Likeneſs 


or Agreement between them : As, our effential Fa- 


culties, in the Order they ſtand in us, to ſtand for 


the eſſential Faculties of Being Supernatural; our 
human Paſſions and Affections for theirs; and our 


moral Acts for theirs, &c. Nor is Sameneſs of. 


Knowledge, in Nature or Kind, in the leaſt infer- 
ted this Way; but the contrary is all along natu- 
rally and neceſſarily imply'd from an effential 


Difference of Nature it ſelf. And as to all human 


Imperfections, they are as naturally and neceſſarily 
removed, when we transfer any Thing which be- 
longs to us, in this our mixed State, to Angels 
which never ſinned (and as to God himſelf, from 
whence cometh every good and perfect Gift, they 
are not without Blaſphemy to be mentioned) 

as to Angels which are fallen, and remain in an 
irrevocable and irreconcilable Anarchy againſt 


God; it is as natural and neceflary to take them 


in, and transfer them with their utmoſt Obliqui- 
ties, it being our only Manner of knowing or 
conceiving their State of Rebellion againſt God. 
Thus Man hath a Power of knowing both Good 


and Evil. As te Juſtification, Redemption, c. 


as they are purely Divine, they are to be took the 
| ſame as they are in Things Human, where there is 
no natural or moral Obligations; and are there- 
fore ſaid to be wholly of Grace. Nor does the 
Want of (any other .Sort of) a correſpondent 
Knowledge of the Nature of Things Divine and 
Supernatural, render our preſent Knowledge of 
them ever the leis real and true; where no Know. 
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32 The GROUND and NATURE 
ledge is, no Repreſentations can be made or given; 
and where it is, it cannot exceed it ſelf: He that 


knows what Omniſcience, Mercy, Juſtice, Good-' 
nels, Sc. ſtand for in Things Human, cannot, 
for the ſame Reaſon, ſay he don't know what is in- 


tended by them in Things Divine; though he can 


form no adequate Idea, or cofreſpondent Concep- 
tion, what they are as they belong to the Divine 
Nature or Eſſence it ſelf. With theſe Allowances 
we may ſay, that our Knowledge is adeguate, or 
analogical; though, in ſtrict Logic, there is no 
Similitude: But then the Meaning is not, that our 


Knowledge is either literally, or correſpondently, 


the ſame as it is in Beings Supernatural; but, that 


it zs, and is our own and only Knowledge that we 
Nee. And. vin of be | 


So true at laſt will it be found, that Men would 


have been as good and as wiſe, if their ordinary 


Notions of God and his Attributes, had never 


been diſturbed ; nay, wiſer under the Goſpel, 
and conſequently better, as they would then have 


more readily believed every Word revealed, ac- 


cording to the moſt natural Import thereof, from 
a previous human Power of Knowing and Con- 


ceiving from Metaphorical and Analogical Terms 


and Conceptions, both without making the one 


an empty Figure, or the other a Sort of Know- 
ledge of the Nature of Things Divine from Things 
Human, and that when it is acknowledged we 
have no Faculties ſuited thereunto. But, that all 
Variegations may be laid aſide, and our whole re- 
ligious Controverſies brought to one fixed Point or 
Centre; be it obſerved, That, . 


F every Term revealed had been Metaphorical, 
| the Nature of Things Divine and Supernatural © 


world be not leſs known- unto us, or leſs true in 
themſelves, for being unknown unto us, as they 
1 | | are 


* 


— . 
—_ 


are in themſelves. As this, Propofition- takes in, 
and being proved, ſolves the whole Difficulty 4, 1 
ſhall exemplify the Truth. of- it in the moſt cons 
vincing Light by a Term, and the Signification 
thereof, both in Things Human, which we do 
know ; (though our firſt laying down of Meta- 
phor does it from every Term and Conception.) 
Thus when one Perſon utters falſe, ſcandalous 
malicious, or diſreſpectful Words of another, in 
his Abſence, in order to prejudice him in his Cha- 
racter to others; ſuch a Perſon is ſaid to back; 
bite his Neighbour, The Terms thus uſed are 
purely Metaphorical. There is no Similitude be- 
tween the forcible Entrance of one Man's Teeth 
into the Back of another, and the Modulation of 
the Voice into a certain Form and Sound of 
Words, through a Medium of Air, ſo as to ex- 
cite an ill Opinion of another in the Mind of 
Man; and yet a Perſon ſo ſerved, may, as really 
and truly be hurt, or receive Damage this way as 
the other. Let then the metaphorical Term ſtand 
for Things viſible and known, and the Significa- 
tion thereof (which we do know) for Things in- 
viſible and unknown; and it is as plain, that the 
Ua 6e ct lass men true in it ſelf, ſome 
way or other, for being unknown to us, or for our 
not being able to form analogous Conceptions of it. 
Thus again, in Soripture, it is ſaid, Satan and his. 
Hoſt ſhall be bound in Chains of Darkneſs: Now, 
if there is no Analogy, in the-very Nature of the 
Things . themſelves, Divine and Human, as be- 
tween human Chains and the Power of God in 
confining; Night, Darkneſs, and the diſorder d 
State of Mind; the latter will be found not leſs 
real and true in it ſelf, ſome way or other, for our. 
not being able, at preſent, to conceive. how it. 
will be. Indeed, had we no other Terms in the 
1 E. Word. 


— 


of HUNHAN KNOW E Den, Gr. 33 


Dy — „ . — teu WI 


4 
— — — — —— — 


4. T ar Wa 2 2 * ” —_ - 
7 — n * p 2 pals * * = * * 4 4 — ä 2 

9 r 3 Ex . 4 WN e n * s 
: : R 1 1 1 * » : 8 * 22 n 3 Ta, * 2 4. 2 
< N 3 

* * : * 4 7 * — 

6 - ” þ 2 7 a * . * 
* = N SP, — G ”» : 1 # 
. : a - 
. 8 . * * ” 


34 De GROUND and NaTurE 
Word of God but ſuch that are Metaphorical, we 
ſhould want that Sort of Knowledge by it which 
is adapted to our analogical Terms and Concep- 
tions, and thereby the principle Part to us; that 
Part which contains all 'our Salvation and our 
Hope : But as to the Nature of Things Divine 
and Supernatural, or any Conceptions we ſhould 
have of them from Things Human, that would 
be the ſame it is now; real and true, but per- 
fectly unknown as they are in themſelves. And 
above all, it is remarkable, when God ſpeaks of 
his own abſolute Nature, it is in the moſt indef- 
mite Words, though in the moſt pgſtive Terms; 
I am that I am: Who can underſtand any more 
by this, than that God is the moſt /[n/earchable, and 
yet the utmoſt Reality of Being. From the Whole 
we learn, that our whole Knowledge conſiſts in 
Reality and Truth, derived from Senſation and: 
Reflection; and alſo, that +: rs 
Our Paſſions, Prejudices and Prepoſſeſſions, be 
Diſorder and Rebellion of our Faculties by the Fall, 
require we ſhould give Credit to the Word of God 
firſt, before we can gain the Whole which is to be 
gained by it, even in natural Principles of Reli- 
gion. Here our firſt Truths or Propoſitions are 
given unto us Gratis: That it is not likely an Un- 
believer ſnould reconcile any one Part thereof to 
any juſt or known Principle in Nature or Rea- 
ſon, ſo long as he diſbelieve it in the firſt Faith. 
or Letter of it ; any more than it is likely a Per-. 
ſon ſhould arrive unto the Knowledge of Mathe- 
maticks without the firſt Principle. Nor is it like- 
ly that a Believer ſhould convince an Unbeliever 
by the Word alone, fo long as he looks upon all. 
that is ſaid, beſides the Evidence of his Senſes, as 
meer Dream and Chimera in the Brain; as much 
as a Perſon intirely ignorant in natural Cauſes and 
td | 13 Effects, 
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Effects, is to be told, that Heat, in F ire, 1s only 


its Motion (to ſay no more of it) he having no 


other Idea of it but ſuch, as it is hot, will burn, 


and gives the Light; the other being foreign to 


his Underſtanding, he will argue ſtrongly, in his 
Way, againſt ſo palpable a Contradiction to the 


Reaſonableneſs of Things, as they appear to his | 


outward or common Senſes. | 

It is from the Works of God, the Principles of 
Nature bearing a correſpondent Likeneſs and Te- 
ſtimony to the Word, that muſt naturally effect it 
to thoſe who will give it place, who are open to 
Conviction. Here the great Author of our Being 
pleads to us all alike' (Heathens, as well as nomi- 
nal or real Chriſtians) by the ſoft, harmonious 
Touches of material, created Beings! Here the 
Word of God pleads its own Evidence and Autho- 
rity, by enlivening, and agreeing to the firſt impreſ- 
ſed Law of Nature, engraven upon the Hearts of 
all Men! To conclude ; | FX 


The Word and Works of Gad, the Principles 


of Revealed and Natural Religion, together, are 
the tw ſtrong Witneſſes which will bring ſwift 
Judgment and Condemnation upon all thoſe who 
are under them and do not. believe. Theſe two 
will agree in their joint Evidences ; there will be 
no Flaw; no laying hold of any Thing to our 


Advantage, by any Diſagreement between them. 


_ Here Faith, without Works, will be found to be 


a dead Faith ; and Works without Faith, will be 


found to be living Deiſm. By joining theſe two to- 


that we can reconcile any Doctrine of the Goſpel 
unto any juſt Principle in Nature or Reaſon ; or 


evidence the Truth thereof to human Reaſon in 


general, 


FIRTH: 


gether, in a ſtrict Analogy to each other, it is, | 
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